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Abstract: This article explores and analyzes the meaning of synecdoche,
specifically, the forms pars pro toto and totem pro parte, as found in Surah Al-
Bagarah. The study employs a qualitative approach, with the Quran as the primary
data source. Data were collected using note-taking and free-listening techniques and
were analyzed through the adoption of Lakoff's cognitive analysis technique. The
findings reveal the presence of both pars pro toto and totem pro parte synecdoches
in Surah Al-Bagarah. Examples of pars pro toto include references to parts of prayer
(such as standing, bowing, dhikr, and prostration) representing the entire prayer,
parts of the body (neck, hands, and face) representing the whole body, and parts of
a place (Masjid al-Haram and Kaaba) representing the entire place. Conversely,
examples of totem pro parte include references to the whole of a limb (finger)
representing a part of it (fingertip) and the whole of a period (moon) representing a
part of it (hilal). These findings contribute to a deeper understanding of the use of
synecdoche in Quranic language, highlighting its role in enriching the textual and
interpretive dimensions of the scripture.
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A. INTRODUCTION
The study of linguistic phenomena, synecdoche stands out as a rhetorical device
where a part of something is used to represent the whole, or vice versa. This nuanced

figure of speech plays a critical role in shaping the meaning and interpretation of texts,
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particularly in religious scriptures such as the Quran. Surah Al-Bagarah, for instance,
contains several instances of synecdoche that influence how its verses are understood and
interpreted. Despite its importance, the specific use of synecdoche in the Quran remains
underexplored, leading to potential gaps in comprehension and interpretation among
scholars and readers alike. This study seeks to bridge that gap by examining the types and
functions of synecdoche within Surah Al-Bagarah, thereby contributing to a deeper
understanding of Quranic language and its rhetorical strategies.

Figurative speech is one of the styles of language (Cruse, 2006). In Kamus Bahasa
Indonesia, it’s defined as a way of describing something by likening it to something else
(Tim Penyusun, 2008). Arabic linguists, such as Ibn Jinni (Abd-Elsabour, 2023), Ibn
Malik, as-Shabban, as-Sakaki, and others define figurative speech as the use of a word
not for its true meaning because there is a connection between its denotation and
connotation (Ihwongomo & Hasan, 2024). Figurative speech is not only discusses about
words, but also involves mental activity in connecting the language symbols with
meaning. The meaning of figurative speech can be understood based on indicators, both
internal to the text itself and based on cognitive processes (Al-Maidani, 1996: 584).
According to Lakoff and Johnson (2003: 4-16), ‘figurative speech-language is not just a
matter of words, nor is it just for artistic and aesthetic purposes, but more on the aspect
of conceptual content’. Figurative language bridges imagination as psychological
abstraction with reality as idealized social facts (Ratna, 2007: 3).

Synecdoche is one of the figures of speech. Aristotle (1965: 61) included synecdoche
in the category of metaphor. Until the 20th century, the study of synecdoche was still very
conventional, limited to linguistic micro-studies (single lexemes or phrases) (Elzbieta
Kluczewska Chrzanowska, 2013), or only to aspects of phonology, morphology, and
word formation (Syach & Ridwan, 2021). It’s necessary to provide applicative boundaries
for four terms of figurative language studies, including: metaphor, metonymy,
synecdoche, and irony. According to Burk (1945: 503), ‘metaphor is creating a new
interpretation of two relationships, metonymy is associating a word with something else
as a name, synecdoche is representing a part of something for the meaning of the whole
or vice versa, and the irony is the use of dialectics that contradict the actual’. According

to Bullinger (1989: 613-614): “synecdoche is a figure of speech by which the whole of a
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thing is put for a part, or a part for the whole”. Hakutani and Buttler (1995: 169)
emphasized that synecdoche is an exchange between two related ideas or concepts.

Quintilianus (Chrzanowska, 2013), categorized synecdoche into three basic forms,
including: “pars pro toto and totem pro parte; the mutual relationship between a species
and a genus; and the numerical relationship of grammatical categories singular means
plural and vice versa”. Bullinger (1989: 613-614) divides synecdoche into four
categories, including: “synecdoche of the genus, a synecdoche of species, a synecdoche
of the whole, and synecdoche of the part”. Beekman (1999: 11-15) suggests two
categories of synecdoche, including: First, “part for the whole (part of the body for the
body, person, human nature or life itself, specific example for the general idea, part of an
object for the whole of it, one of the class for the total class, one individual for a group)”.
Second, “whole for the part: “(total group for part of the group, the whole of quantity
(all), extent (everywhere), or duration (always, continually) for some part of it, absolute
negatives for partial negatives)”. al-Jaburi (2017: 363-742) suggests a taxonomy of
synecdoche based on the relation of meaning.

There is no agreement regarding the determination of taxonomy in each synecdoche
category. All are given the freedom to make categories. However, there is no freedom in
partonomic relations, because they are guided by facts or realities that are extra-
linguistics” (Piskovic, 2023) . The synecdoche of pars pro toto and totem pro parte in this
study adopts the taxonomy developed by Bullinger, who divides the taxonomy of pars
pro toto into four categories: “an integral part of man (individually) for the whole man,
an integral part of men (collectively), for the whole, a part of a thing, for the whole thing,
and a part of time for the whole time. While totem pro parte synecdoche is grouped into
five, including the whole for each part, the collective for the particular, the whole for one

of the parts, a place for a part, and time for a part”.

B. RESEARCH METHOD

This research used a qualitative approach, and the source of data is the Holy Quran.
For consideration of the depth of the study, the research is limited to Surah al-Bagarah.
The data in this study are verses in surah al-Bagarah that contain words, phrases, clauses,
and/or sentences that contain synecdoche. This study was limited to two synecdoche

taxonomies, namely: synecdoche pars pro toto and totem pro parte.
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The data collection process involved note-taking (Zaim, 2014: 89-90) and free
listening techniques (Mahsun, 2017). For the free listening technique, the researcher
carefully listened to the recitation of Surah al-Bagarah, focusing on the natural flow and
context of the language. This technique was used to capture nuances and subtleties in the
spoken text that might not be immediately apparent in written form. The researcher paid
close attention to how certain words and phrases were articulated, which helped in
identifying instances of synecdoche within the verses. These observations were then
meticulously documented on data cards, noting the specific instances of interest.
Following this auditory analysis, the researcher conducted a systematic reading of the
data source to further refine the identified data. To enhance the accuracy of synecdoche
identification, the researcher utilized tools such as Mu'jam al-Mufahras li Alfadz Quran
for keyword searches, Mausu'at Asalib al-Majaz fi Quran al-Karim for broader
contextual understanding, and al-Maktabah ash-Syamilah online for additional tafsir and
reference materials. This combined approach allowed for precise isolation and analysis
of the relevant data.

The data analysis used goes through two stages: First, analyzing the lexical meaning
of words categorized as synecdoche with the help of Arabic lexical dictionaries and books
of tafsir. The second stage is the process of concept formation based on lexical analysis
and through analysis of the relationship of meaning. Data analysis is done by adopting
Lakoff's cognitive analysis method (Lakoff & Johnson, 2003), with the X for Y scheme:
X represents the source meaning (vehicle) and Y symbolizes the reference meaning

(target).

C. FINDINGS AND DISCUSSION

Findings

Based on the research of Qs. al-Bagarah, the data of synecdoche were found in the
category of pars pro toto and totem pro parte. The findings show that the synecdoche pars
pro toto in Qs. al-Bagarah has three taxonomies, including: the mention of the part of the
prayer for the prayer itself, the mention of the limbs for parts of the limbs, and the mention
of the place for the whole place. While totem pro parte synecdoche has two taxonomies,

including the mention of limbs for parts of the limbs, and the whole time for parts of time.
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Table 1. Data of Pars Pro Toto Synecdoche in Qs. al-Bagarah

No. Taxonomy Source (Vehicle) Target Data Sources

1  Apartofathing, stand up (sLd); prayer Qs. (2): 43, 125, 238,
for the whole bowing (g sSJ); 239
thing dhikr (LSA);

prostration (2sal)
2 Body parts for the Neck (&2_1); hand ~ Whole body Qs. (2): 112, 144,

whole body (2); face (a>4) 149, 150, 177, 195,
3 Part of a place for Haram Mosque The Haram  Qs. (2) : 125, 191,

the place as a (CUBSNURENWSN|) I and Haram 196, 217

whole Kaaba (<) Mosque

Table 2. Data of Totem Pro Parte Synecdoche in Qs. Al-Bagarah

No. Taxonomy Source (Vehicle)  Target Data Sources
1 The whole of alimb  Whole finger one Qs. 2:19

for part of a limb ) fingertip
2 Overall time for part Month (Le<) crescent Qs. 2: 185

of the time moon (J>\a)

Discussion

1. Synecdoche Pars Pro Toto in Qs. Al-Bagarah
1.1 Part of prayer for the whole prayer

L1 o di Tghsdy Jaieddl 83ally ol3liatl Je fshasls
‘maintain with care the [obligatory] prayers and [in particular] the middle [i.e., asr]
prayer and stand before Allah, devoutly obedient’. (Qs. 2: 238)
112 (naS1501 &a 1528315 BEEI 15515 Ball 154,55
‘and establish prayer and give zakah and bow with those who bow [in worship and
obedience].” (Qs. 2: 43)
113 as2lall a85013 Sty Enasllal) (a5 g o daslaiels pualis] J) G223 .
‘... and We charged Abraham and Ishmael, [saying], "Purify My House for those

who perform tawaf and those who are staying [there] for worship and those who

bow and prostrate [in prayer]’ (Qs. 2: 125)
114 §5aladioles ol s oSale i€ a1 9S50 plual 133 LU 519155 p2is 416
‘and if you fear [an enemy, then pray] on foot or riding. But when you are secure,

then remember Allah [in prayer], as He has taught you that which you did not
[previously] know’. (Qs. 2: 239)
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In data (1.1.1) the source (vehicle) is the phrase /i;255/. The word /-7 has many

meanings, one of them is ‘stand erect’ (Al-Fairuzabadi, 2008: 1382). Standing is one of
the most important pillars of prayer, because apart from standing, prayer consists of
several pillars, remembrances, conditions, and a predetermined time (Al-Jurjani, 2004).
According to al-Baghawi (1989: 290) and Umar (2008), the word /.si/ when associated

with prayer means performing the prayer by completing all of its pillars. The command
to stand in the verse begins with the command to pray, followed by the command to stand
for Allah. The phrase /i553/ is the source data, and the target is to pray perfectly. Based

on the analysis of the interconnectedness of the concepts, then, in the above verse, what
is mentioned is 'standing' as part of the prayer, and what is meant is the prayer itself.
In data (1.1.2), it starts with the command to pray and give zakat, then closes with

the command to bow with those who bow. The word /¢s5,/ etymologically means “bend

over” (inhana) (Al-Arabiyah, 2004: 363). According to al-Qanuji (1992: 154) and al-
Qurthubi (2006: 25), lexically, “ruku™ means bending. In terminology, “ruku ™ means
bending the body forward until the hands touch the knees (Rahman, 2021). According to
Ibnu ‘Athiyah (2019: 82), “ruku™ in this verse means prayer. Based on the analysis

above, the source data is the clause /iS22 1525515 /, while the target data is prayer. This

example is a pars pro toto synecdoche, where ‘ruku’’ is mentioned and the prayer as a
whole is meant. A similar case is also found in Qs. 2: 125.

In data (1.1.3) the word “ss=.1” (prostration), etymologically means: “kneeling down

and placing the forehead on the ground”. The word 'sujud’ is a reference to one of the
pillars of prayer, and it refers to 'the one who prays’ (al-Bagawi, 1989). Based on the

concept linkage analysis, the source data is the word “;s=..” as part of the prayer, and the

target data is the prayer as a whole. Thus, prostration in this verse is a pars pro toto
synecdoche.

In data (1.1.4), the source data is /< 5,833/, The phrase contains an imperative verb.

Dhikr lexically means 'to memorize or recall’, and etymologically, it raise through the
tongue and heart, and also means prayer and supplication. Dhikrullah means 'praising and
glorifying Allah’ (ash-Shabbag, n.d.). The command to pray in this verse is expressed

using the imperative verb /\s,83%/, According to al-Jazairi (al-Jazairi, 1998: 228) and as-
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Sayuthi dan al-Mabhalli (n.d.: 57), the phrase /& _S¥ in this verse means the complete
prayer with all its pillars fulfilled. Based on the analysis above, the use of the word ‘dhikr’
or the phrase ‘dhikrullah’ is the source data means one part of the prayer, and the target
data is the prayer itself. So, the data is a pars pro toto synecdoche.

1.2 Body part for the whole body

120 ol 35 Eabslidls Juld il insladls (alialls (35801 93 > Je g1 s
... and gives wealth, in spite of love for it, to relatives, orphans, the needy, the

traveler, those who ask [for help], and for freeing slaves... (Qs. 2: 177)

The source data in this verse is the word /_s,31/ which is the plural of /as,/. The
word /4s,/ lexically means 'neck’. This term is often used to refer to humans, as a form

of parts for whole . Furthermore, the term is used as a figure of speech for the meaning of

a slave. The wors /o, in this verse is the source data, while the target data is humans

with social status as slaves. Thus, the mention of the neck is part of the human body, and
what is meant is the human form as a whole. Based on this analysis, this example is

included in the synecdoche totem pro parte.
122 L&l J) sl 1558
‘... do not throw [yourselves] with your [own] hands into destruction [by

refraining]. (Qs. 2: 195)
The source data in this verse is the word /..i/ which is the plural form of /.7 which

means ‘hand’. Etymologically, /%,/ is one of the limbs from the fingertips to the shoulder.
In Arabic, the word /2./ is often used in a metaphorical sense to mean position, dignity,
strength/power, and virtue. According to az-Zamakhsyari, the word /./ in the verse above

means ‘the human being as a whole and not just the hand. The message contained in the
verse is a prohibition of harm to yourself, and not just hands (Mahmud, 2009: 117). Based

on the relationship of concepts between source and target data, the use of the word /./ in

this data is a form of synecdoche pars pro toto.

123 ... 1Sagssislsd nhid s tiss abadl wmdl slak o135 58
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‘So turn your face [i.e., yourself] toward al-Masjid al-Haram. And wherever you
[believers] are, turn your faces [i.e., yourselves] toward it [in prayer]’ (Qs. 2:
144)

The data source in the verse above is the word /«»s/ which means face. The face is

one part of the human body. Etymologically, a face is the front of something. A person's
face means the front part of the human body which includes the head, eyes, mouth and
nose (Inayatusshalihah, 2018). The face is the first part of the body to face in a certain
direction, and is the most noble part of the body, so it is used to express the meaning of
facing something (al-Ashfahani, 2009: 855). Based on the analysis of the meaning

relationship, the word /+~/ in this data means a whole human being. Therefore, the word

“wajh” in the above example refers to the human being as a whole. Similar cases in surah
al-Bagarah are also found in verses: 149, 150, 112.
1.3 Part of a place for the place as a whole

1.3.1 ... 8 &&5bla &5 ahadl amnd) due fashilESYs ..

‘... And do not fight them at al-Masjid al-Haram until they fight you there... (Qs.
2:191)
The source data in the verse above is /.=l .x.di/. According to Abbas (Abbas, 2007:

130), Masjidil Haram is the mosque that surrounds the Kaaba, and is often used to refer
to the entire boundary of the Haram Land. The Haram Land is the entire area of the city
of Mecca (Abbas, 2007: 130). An-Nasafi ( 1998: 166) said that the masjidil haram in the
verse above refer to all areas of the Haram Land, because the prohibition of fighting is
not only in the Masjidil Haram, but throughout the Haram Land. Based on the semantic
relationship, 'Masjidil Haram' in the verse refers to the entire Haram Land. This example
is a pars pro toto synecdoche. Similar data is also found in Qs. al-Bagarah verses: 196
and 217.
1.3.2 ss5iull 83015 GuaS1adl3 nasliald (35 bylo of e laels fuaalidl 0] Bz ..

‘... And We charged Abraham and Ishmael, [saying], "Purify My House for those

who perform tawaf and those who are staying [there] for worship and those who

bow and prostrate [in prayer]’. (Qs. 2: 125)

The source data in the verse above is the word /-.J1/ which is one of the names of the

Kaaba. According to ar-Razi, the word “=.1” in this verse is not limited to the Kaaba,
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because it is followed by the attribute “usi” (safe), which is the attribute of the Haram

Land as a whole. Therefore, the Kaaba is mentioned, which masjidil haram is meant (As-
Samargandi, 1993: 189). This data is a pars pro toto synecdoche (part of the whole).
2. Synecdoche Totum Pro Parte in Qs. Al-Bagarah
2.1 Mention of the whole of one of the limbs for partial meaning
211 ... el 538 el siall (3 aedldl b batial G lads
‘They put their fingers in their ears against the thunderclaps in dread of death’. (Qs.
2:19)
The word /uL.i/ ini data (2.1.1) is the plural form of la==l/ which means fingers. In

Arabic, the term /...i/ means finger of hand and feet, while the tip of finger is called /. L./
In the data above, plugging the ear holes is expressed using the term /uL.i/ which means

all the fingers, but what is meant is the tip of one of the fingers. One of the most common
ways people avoid loud noises is by plugging their ears with one of their fingertips. The
use of word /uL.l/ ini this data means /..l a1/ (the tip of one of the fingers). Plugging

the ear hole can only be done with the tip of one finger, and cannot be done with multiple

fingertips simultaneously. According to asy-Syaukani (2007: 35), the use of the word /xLi/

in the plural pattern has a figurative meaning for one fingertip. The relation between the
plural and the singular is the relation ‘whole for part’, because it is only the tip of the finger
that is inserted into the ear.
2.2 Overall time for part of the time
‘... So whoever sights [the crescent of] the month, let him fast it ...’ (Qs. 2: 185)
The above verse provides information about the beginning of Ramadan. The data

above uses the word “_&3” which means the whole time in one month. According to

Syairazi and Utsaimin (al-Utsaimin, n.d.: 333-334), the word /,.z/ in the verse above
means /Jy.a/, which is the beginning of the month, because the beginning of the fast is
marked by the new moon, and not the whole month. Meanwhile, the word /,_s/ means
the time between two moons. Based on this analysis, the relationship between /, ./ and

/Ml is a whole for part.
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D. CONCLUSION

Based on the research on surah al-Bagarah, it is found that the use of synecdoche is
categorized as pars pro toto and totem pro parte. The use of pars pro toto synecdoche is
used in aspects of prayer, limbs, and mention of time. In expressing prayer, the Quran
often uses parts of prayer to represent the mention of prayer itself, such as 'standing’,
'bowing’, ‘remembrance’, and ‘prostration’. In expressing the human body as a whole, it is
often expressed with body parts, such as the neck, hands, and face. In expressing the
'haram land', the term 'masjidil haram' is sometimes used. Similarly, in expressing
'masjidil haram', it is sometimes expressed with Kaaba (al-bayt). While the totem pro
parte category is found in the use of limb taxonomy and the mention of time. In
mentioning limbs, fingers are used instead of fingertips, and in mentioning the beginning
of the month, a word that covers the time of the whole month is used. Mapping the
meaning of synecdoche in the Quran requires cognitive analysis to find the relationship
between the source meaning and the target meaning. Finding the relevance of the source
meaning with its reference cannot be separated from the overall study of the context of a
verse, because the context helps find concepts in the use of a Quranic term. In addition to
context, indicators are needed that bridge the meaning of the source data with the target

data. Indicators can be textual or non-textual (cognitive).
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